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 Getting Lost
 Feminist Efforts toward a Double (d) Science

 PATTI LATHER

 I chose my critics well. All of their comments are helpful. From Lenore
 Langsdorf, I get a clearer sense of what I did. From Rachel Falmagne, I get
 a sense of where I might go next in terms of questions that remain. And
 especially from Adele Clarke, perhaps most difficultly, I get a sense of what I

 might have done differently to make this book stronger.

 WHAT I THINK I DID IN THE BOOK

 Getting Lost is an experiment in and of method against the normative criti-
 cal framework of much feminist methodology in order to ask: if it is what it

 does, in a nominalist vein, what then is feminist methodology? The answers

 the book puts forward include: effaced, abjected, uncertain, engaged, reflex-

 ive (perhaps to a fault), and deeply invested in a sustained ethical engagement

 with those we study, particularly those with less power, while troubling what
 Adele terms "confession, testimonial and the intrusiveness of much research."

 Situated as an index of more general tensions in the human sciences, I focus

 on how feminist methodology engages with a problematic of loss in taking
 fuller account of the fall into language and the loss of pure presence.

 The book's sensibility is toward that which shakes any assured ontology
 of the "real," of presence and absence, a post-critical logic of haunting and
 undecidables. In this, it is important to remember that my methodological
 musings collected in the book are grounded in Troubling the Angels: Women

 Living with HIV/ AIDS,1 a study that preceded the "new" anti-retroviral treat-

 ments of the mid-1990s. Hence this was, in many senses, a study of living
 with dying. Not-knowing was not difficult in such a space and I felt keenly
 how not wanting to not know is a violence that subsumes the Other into the

 Same. Abstracting a philosophy of inquiry from an archive of such work set
 me up well to explore the enablements that might be imagined from loss.
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 The genealogical period of Getting Lost, the questions that permeate it, its
 location in a political history of truth, is surely part of broader and deeper

 shifts in the doing of science, informed by arguments across a host of dis-

 ciplines and interdisciplines, including my own position in educational
 research with its repositivization.2 Here many "qualitative researchers" are
 caught in paradigm wars we had dared to dream long over.

 Getting Lost is informed also by the fieldwork of Troubling the Angels and

 the responsibility of being invited in to tell other people's stories. Perhaps too

 clever by far in refusing to tell the "tidy tale" of these women's struggles, I

 was in over my head. "This work is beyond me" was my mantra throughout

 the writing of Troubling the Angels.3

 Part of this dizziness in writing Getting Lost was that it is of the future

 pluperfect tense of "what will have been said."4 In one of the endless books
 on Nietzsche, I read of his "striking discovery" that in Sunrise and The Gay

 Science he may have "'already provided the commentary [to Zarathustra] -
 before writing the text."'5 Nietzsche viewed it as both a masterstroke and
 an act of folly on his part to compose the commentaries before the actual
 text. And so it was with the somewhat strange time of Getting Lost. Written

 before, during, and after Troubling the Angels, a sort of "folding forward"
 into a-book-that-was-not-yet inhabited the first text, Troubling the Angels.

 This strange time resulted in a poly-temporal dialogue across texts, time,
 and researching selves where I functioned as both author and (auto) critic of

 books that did not yet exist. Getting Lost, then, is a palimpsest where primary

 and secondary texts collapse into trace structures of one another that fold
 both backward and forward into books full of concealments and not know-

 ings in an uncanny time of what "will always have already taken place."
 In sum, putting what Spivak terms an "identification crisis" around decol-

 onization front and center,6 Getting Lost situates feminist ethnography as a

 seismograph of cultural shifts and intellectual movements in asking how
 research based knowledge remains possible after so much questioning of the

 very ground of science.

 WHAT QUESTIONS REMAIN?

 Getting Lost ends with a textual move intended to break any illusion of
 mastery via what is "Still Lost." This move grew out of a "Girlie Day" in
 Copenhagen a few years ago where a small group of feminist researchers
 traded on the stuck places in our work. Out of this conversation, I ended the
 book stuck on such issues as how to think "the post" in terms of "the old
 hot new thing" or other phase theories; what it means to work the limits of
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 deconstruction within the rage for accountability; how to think the increas-
 ing salience of "the spiritual" in social and cultural change; and what kind
 of science for what kind of politics, where I situate the social sciences as "an

 investigative workshop," "philosophy by other means," the becoming of the

 social sciences as a coming into philosophy. After engaging with my three
 critics, "post-book 2.0," to use the title of a recent book on Foucault with
 which I am much taken,7 what questions do I see more clearly as remaining

 and how might they be addressed?

 Perhaps enough of epistemic reflexivity, perhaps time to get into the field,

 get one's hands dirty with data. Perhaps this is my story, perhaps it is also

 the larger story of postfoundational methodology. Some call this an "empir-
 ical turn within postmodernism. . . a downward shift" where "theoretical
 concerns increasingly have become expressed in investigations of an empiri-

 cal kind."8 Some time ago, Gayatri Spivak urged us to not be dismissive of
 empirical work, to wrestle with data and value how it helps us not homog-
 enize or marginalize "the actual."9 We need to learn how to rescue empirical
 work, she says, to "honor" it through a double movement between theory and

 data.10 What she calls "thoroughly empirical" work takes us to active social
 work in ways that undermine "the vanguardism of theory."11 Confronted
 with the empirically elusive as not philosophy, we can work carefully toward

 a displacement of a philosophy of presence in order to think mobility.
 As a move toward a reinscribed scientificity, this is the sort of "philosophi-

 cal ethnography" with which I am becoming increasingly interested. Clarke
 calls this a "semiotic materialism"; Falmagne terms it a "postmodern mate-
 rialism" that is wary of radical constructivism in order to address her con-
 cerns on the real of racism and other social ills. In situated inquiry, rooted in

 the specifics of a study, how do we negotiate the tensions or aporias between

 "ongoing ambiguity" and the political push of doing research for social
 justice? Falmagne terms this the "disquieting . . . balance between aporia,
 deconstruction and movement," and asks if it is fruitful to question whether

 tension and aporia are the same thing.

 They are, I would argue, importantly different. In working the necessary

 tensions that structure feminist methodology as fertile ground for the pro-

 duction of new practices, tensions can be catalysts, and they are in time in a
 way that makes resolution at least thinkable. What Derrida calls "the experi-

 ence of the aporia" is crucially different, an index, actually, of the intermi-

 nable time of deconstruction, the always already that is not about progres-
 sivist "getting smart,"12 but, rather, "a certain experience of the possibility of

 the impossible."13 Derrida suggests subversive repetition as the way through
 aporias that is neither advancement nor cumulation but a stumbling sort of
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 doing that risks producing what it repeats, a certain respectful mimicking
 that twists and queers. As far back as the 1960s, Derrida termed this an "exor-

 bitant method" that is a performative within and against where it is what
 it does in an undecidability that is never over and done with.14 Here some-

 thing begins to take shape in the generative undoing of a certain orthodoxy,

 an orthodoxy that is a necessary part of knowledge making itself coherent

 and authoritative. This might be termed a praxis of aporia, "after the trial of

 undecidability": tentative, contextual, interventionist, unfinished, in excess
 of our codes but, still, always already: forces already active in the present.

 When we are in what Clarke terms "grant-getting mode," we perform our-

 selves quite differently, and, in Falmagne's terms, we need to know how to use

 Newtonian physics to build a house while simultaneously knowing Einstein's

 relativity is the, almost unassimilable, bigger picture. This is, precisely, the

 book's argument: how to go about what Sandra Harding has termed "knowl-

 edge projects called science"15 in a more disabused sense, a time between
 the no longer and the not yet, trying to be accountable to complexity while

 refusing to give up on praxis, up against the limits of deconstruction, where
 embracing not knowing is the condition of a less dangerous doing. Justyna
 Kostkowska terms this stance "not a will not to know as the condition of

 ignorance, but an ability to engage with what escapes propositions and repre-
 sentation," in writing about Nobel Prize winning poet Wislawa Szmborska's
 privileging of uncertainty and doubt.16

 The big question that remains is the possibilities as well as limits of such
 an articulation of research practice where we are not so sure of ourselves
 and where we see this not knowing as our best chance for a different sort of

 doing in the name of feminist methodology. What would such a thing look

 like, this fuzzying of the borders between science and philosophy or, perhaps
 more precisely, between doing and knowing, practice and theory: "research
 as praxis 2.0"?17

 HOW THIS BOOK MIGHT HAVE BEEN STRONGER

 Perhaps enough of epistemic perspectivalism. I am sure I could have bene-
 fited from engaging many authors to situate the book as "new" as opposed to
 "old" work, always a danger when writing out of an archive of over a decade.

 My "stuck place" at the Girlie Day in Copenhagen was the tension between
 writing the "easy" book that simply collected the already written and the
 "hard" book that would situate the archive of the HIV/AIDS project in terms
 of what is on the horizon.

 Falmagne raises this "new/old" tension between my thoughts on trans-
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 gressive validity in Chapter 6, "Fertile Obsession: Validity After Poststruc-

 turalism," and the loss of "the thing" dealt with in chapter 3, "Double (d)
 Science, Mourning and Hauntology: Scientism, Scientificity, and Femi-
 nist Methodology." Here we see very concretely what it means to present an

 archive of one's work, work on validity from the early 1990s, against a more
 recent engagement with Bruno Latour, Alison Wylie, Nancy Cartwright, and

 Isabelle Stengers, among others. Compared to that early 90s validity work,
 today I might tend more toward a sort of "strategic pragmatism" that, none-
 theless, has some tentativeness at the heart of it, where we "take the side of

 the messy."18

 Such validity criteria move from the early 1990s focus on skillful handling
 of the problems of representation and textuality to a postcolonial account-
 ability to the "wholly other" that goes beyond a "necessary perspectival-
 ism."19 But Clarke's urging me toward recent turns in science studies makes
 me see where Getting Lost stops too soon in terms of what John Law calls
 "ontological politics."20 Law writes that "Euro-American perspectivalism
 will no longer do" as he urges a shift in focus from the knower to the known,

 an "ontological methodology" with a focus on the multiplicity, fluidity, and

 unknowability of the object.21 My third chapter begins to enter such territory,

 but conflates Falmagne's concern regarding the ethical-political implications
 of that which "remains rather epistemic" with what I sometimes term "the

 return of the thing 'After Derrida'" or "exercises in empirical philosophy,"
 to use words from Annemarie Mol, who is part of the new generation of STS

 (Science and Technology Studies) feminists.22

 What I am beginning to see more clearly is that the perspectivalism that is
 predominant in Getting Lost is reductive.23 A (post) materialism that endorses

 neither the collapse of the referent nor its transparency is as much about
 ontology as epistemology. This is what Law means by his call for enlarg-
 ing our "ontic-epistemic imaginaries" as a political/ethical move.24 This is
 what Mol means by a move from the multiple eyes of perspectivalism to the

 multiple objects enacted through the performativity of our very efforts to

 know.25 Here poststructuralism is seen as complicating reference, not deny-

 ing it. Through a profound vigilance regarding how language does its work,

 it is both a skepticism about "when a language is taken to be what being itself

 would say if it were given a tongue"26 and an interest in how giving weight to

 the what-is-there beyond our knowing of it might reshape our practices of

 inquiry. What does methodological responsibility look like in such a place of
 "relational materiality" ?27

 Perhaps enough of what Clarke terms the "old poststructural fights." Do
 we let lay dead horses like relativism as the collapse of truth claims in the
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 face of epistemological skepticism? Do we apologize for keeping "bad com-
 pany" with the likes of Nietzsche, Heidegger, Barthes? Do we continue to
 address the "death" or the "end" of this and that, most recently the "death of

 high theory" attributable to "careless readers of Nietzsche everywhere"?28
 Or is it "porno 2.0," to borrow the title yet again from the Paras book on

 Foucault, some sort of repetition and return of something missed the first

 time around, a very different temporality than that of successor regimes, end-

 isms and apocalyptic breaks? But one example is theorizing failure or "work-

 ing the ruins" or mourning and hauntology as something other than despair,
 nihilism, the "hip defeatism" of which Martha Nussbaum has accused Judith
 Butler.29

 Drawing on queer theory to try to say something fresh about such well-

 trod ground,30 what does it mean to see the failure as a failure to love total-
 izations and the shelter they provide against difficult knowledges where, to
 quote Marshall Berman quoting Marx a long time ago, "all that is solid melts
 into air."31 Such a move is easily misread as bad faith in rupturing the domi-

 nant imaginary and the meanings we cling to. Refusing the fantasy struc-
 ture of totalizations provides freedom to advance into what we don't know -

 beyond an opposition still tied to a normative binary. Such a move undoes,
 shatters mythic wholeness and promised meanings, and refuses much,
 including redemptive lures. It is a sort of fatality, but one of jouissance. A
 quote from Lacan is helpful:

 Something you don't understand anything about allows for hope; it is
 the sign that you are affected by it. So it's a good thing you didn't under-

 stand anything because you can never understand anything other than

 what you of course already have in your head.32

 A sort of perversity is at work here that represents loss itself, a structuring

 loss, a necessary loss. Refusing to refuse satisfaction and enjoyment in this

 way endangers the order of desire: this is the queer of queer, the queer ethical

 task that turns against normative understandings and toward the enjoyment
 that is at hand once we embrace the loss of the imperialisms of "world-mak-

 ing logic"33 as a good thing to lose.

 Finally, perhaps enough of what Clarke terms "the distractions of policy."
 In the prospectus, I framed the book in terms of "the aftermath of poststruc-
 turalism" and the kinds of science (or sciences) that blur the boundaries
 between science, literature, and philosophy and the "new scientism" afoot.
 I did take a detour into the world-wide audit culture with its neoliberal gov-
 ernmental demands for evidence-based practices. I have begun to say I can-
 not keep getting sucked into this world, I want to move on.
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 But there is something that situates policy work, for me, as exactly that
 "praxis of aporia" that I wrote of earlier. What does it mean to "put decon-

 struction to work," in Spivakian terms,34 in such a context? What is "applied
 Derrida" here, to use the title from one of the chapters in Getting Lostì What

 are the uses of deconstruction in reinscribing praxis under conditions of
 postmodernity? Perhaps, for me, for my field of education, for cultural stud-

 ies, "getting lost" in policy work might be exactly where I need to be in refus-

 ing to concede science to scientism in terms of the legitimacy of an engaged
 social science.35

 Here the practical politics of putting deconstruction to work entail a sort

 of getting lost as an ethical relationality of nonauthoritarian authority to
 what we know and how we know it. To do and to make come about and to let

 come (about): this is Derrida's advice "after Marx" and after the "onto-the-

 ology" and the traumas attendant upon the loss of illusions of mastery where

 there is much mourning and haunting going on.36 Here we might fruitfully

 conjure other ontologies, more demanding ontologies of other logics calling

 for other concepts, in order to unlock thinking and help us otherwise.

 Perhaps this engagement with social policy is less distraction and more an

 arena for figuring out a reinscribed praxis, an "on-the-ground" effort to put
 such theory to work in setting philosophy on a journey toward an indeter-
 minacy that is not about relativism but about responsibility in not knowing,

 learning otherwise in response to the call of the wholly other.

 NOTES

 i. Patti Lather and Chris Smithies, Troubling the Angels: Women Living with HIV I

 AIDS (Boulder, CO: Westview Press/HarperCollins, 1997).

 2. For a discussion of the federal government's incursion into legislating scientific

 method through the "evidence-based" movement of the No Child Left Behind Act

 of 2001, see Patti Lather, "This IS Your Father's Paradigm: Government Intrusion

 and the Case of Qualitative Research in Education," Qualitative Inquiry, 10 (Febru-

 ary 2004): 15-34.

 3. From Maurice Blanchot's The Writing of the Disaster, trans, by Ann Smock

 (Lincoln: University of Nebraska Press, 1986).

 4. Alexander Garcia Duttman, "What Will Have Been Said about AIDS?" Public

 7 (1993): 95-114.

 5. Nietzsche quoted in Joachim Kohler, Zarathustras Secret: The Interior Life of

 Friedrich Nietzsche, trans, by Ronald Taylor. (New Haven: Yale, 2002), 228.

 6. Gayatri Spivak, A Critique of Postcolonial Reason: Toward a History of the Van-

 ishing Present (London: Routledge, 1999).
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 2006).

 8. Steve Seidman and Jeffrey Alexander, eds. The New Social Theory Reader (New

 York: Routledge, 2001), 3.

 9. Gayatri Spivak, Outside in the Teaching Machine (New York, Routledge, 1993).

 10. Spivak, Outside, 17.
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 Michael B. Naas. (Bloomington: Indiana University Press, 1992).
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 Johns Hopkins University Press, 1976).

 15. Sandra Harding, Whose Science? Whose Knowledge? Thinking Through Wom-

 en's Lives (Ithaca, NY: Cornell University Press, 1991).

 16. Justyna Kostkowska, "'To Persistently Not Know Something Important':
 Feminist Science and the Poetry of Wislawa Szmborska." Feminist Theory 5 (August

 2004): 185-203.

 17. Patti Lather, "Research as Praxis," Harvard Educational Review, 56 (Fall 1986):

 257-77.

 18. Maats Alvesson, Postmodernism and Social Research (Buckingham: Open Uni-

 versity Press, 2002).
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 NY: SUNY Press, 2007), 18.
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 2004).
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 23. Law, After Method, 122.

 24. Law After Method, vii i.

 25. Annemarie Mol, "Ontological Politics: A Word and Some Questions," In John

 Law and John Hassard, eds. Actor Network Theory and After (Oxford: Blackwell Pub-

 lishers, 1999), 74-112.

 26. John Caputo, The Prayers and Tears of Jacques Derrida: Religion without Reli-

 gion (Bloomington: Indiana University Press, 1997), 17.

 27. Law, After Method, 83.

 28. John Schad, life. after. theory (London: Continuum, 2003), 79.

 29. Martha Nussbaum, "The Professor of Parody: The Hip Defeatism of Judith

 Butler," The New Republic, February, 1999. Nussbaum criticizes Butler for obscuran-
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 tism and "symbolic politics" while evoking more "material" and "practical" femi-

 nist scholarship that does not "collaborate with evil."

 30. Lee Edelman, "Compassion's Compulsions," In Lauren Berlant, ed. Compas-

 sion: The Culture and Politics of an Emotion (New York: Routledge, 2006), 159-186.

 31. Marshall Berman, All That Is Solid Melts into Air: The Experience of Modernity

 (New York: Viking Penguin, 1982).

 32. Lacan, quoted in Bruce Fink, Lacan to the Letter: Reading Ecrits Closely (Min-

 neapolis: University of Minnesota Press, 2004), 176, n. 2.

 33. Edelman, "Compassion's Compulsions," 183.

 34. Spivak, Critique of Postcolonial Reason.

 35. 1 am addressing such issues in Engaging (Social) Science: Policy from the Side of

 the Messyy in contract with Peter Lang.

 36. Jacques Derrida, Specters of Marx, trans, by Peggy Kamuf (New York: Rout-

 ledge, 1994).
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